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Abstract: This article examines the concept of lacuna (linguocultural gaps)
in the English and Uzbek languages, focusing on its classification, occurrence in
intercultural communication, and its crucial role in translation studies. Lacunae are
viewed as indicators of cultural specificity, reflecting differences in worldview,
traditions, and lifestyles of linguistic communities. Special attention is given to
comparative analysis between English and Uzbek, highlighting how lacunae
manifest in religious, social, and kinship terminology. It is argued that exploring
lacunae from a linguocultural perspective contributes not only to translation
accuracy but also to deeper intercultural understanding. The study also reviews
theoretical contributions of scholars such as Yu. Sorokin, T. Markovina, V. Gak, and
V. Telia, who emphasized the cultural essence of lexical gaps.[1] The findings
suggest that a systematic approach to lacunae can enhance translation practices,

enrich language teaching, and expand awareness of national conceptual spaces.[2]
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Language is not only a system of communication but also a reflection of
culture. Words and expressions often embody cultural knowledge, values, and social
practices unique to a specific community. However, when two languages interact,
certain concepts or lexical units may lack equivalents in the target language, leading
to what linguists call lacunae. The term lacuna, originating from the Latin word lacus
(“lake, cavity”™), entered linguistic discourse in the 20th century and has since been
widely applied in translation studies, contrastive linguistics, and intercultural

communication.
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Lacunae are significant because they reveal the unique ways in which
languages encode reality. For instance, Uzbek contains precise religious and cultural
terms related to time such as bomdod, peshin, asr, which have no direct one-word
equivalents in English. Conversely, English has broader kinship terms like aunt,
which splits into multiple culturally distinct words in Uzbek: xola (mother’s sister)
and amma (father’s sister). These examples demonstrate how lacunae illustrate
differences in worldviews and cultural practices.

This article seeks to explore the theoretical foundations of lacunae, their types,
and practical implications in translation and intercultural communication, with a
special focus on English and Uzbek.

The study of lacunae has attracted attention in various branches of linguistics.
Yu. Sorokin and T. Markovina (1988) described lacunae as “mirrors of cultural
differences,” emphasizing their function in reflecting national identity and mentality.
V. Gak (1998) introduced the idea of relative lacunae, where partial equivalents exist
but fail to fully convey the cultural specificity of the source term. Similarly, V. Telia
(1996) highlighted lacunae in phraseology, pointing out that cultural codes
embedded in i1dioms often lack adequate translation.[3] In translation studies, E.
Vereshchagin and V. Kostomarov (1990) argued that the presence of lacunae is one
of the primary obstacles to achieving equivalence, necessitating creative strategies
such as descriptive translation, borrowing, or calque.[4] From a cognitive linguistics
perspective, Nida and Taber (1969) proposed that lacunae are the result of
differences in conceptual categorization between languages.[5] Recent Uzbek
research also emphasizes lacunae in the context of linguocultural studies. For
example, U. Tursunov (2015) analyzed national-cultural semantics in Uzbek and
highlighted the importance of recognizing lacunae in translation between Uzbek and

English.[6]
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Thus, existing literature suggests that lacunae are not merely lexical gaps but
reflections of cultural worldview, making their study crucial for linguistics,
translation studies, and intercultural communication.

1. Classification of Lacunae

Absolute lacunae: Terms that are completely absent in another language (e.g.,
Uzbek sunnat to‘y “circumcision ceremony” has no equivalent in English).

Relative lacunae: Concepts that have partial equivalents but differ in cultural
connotation (e.g., English pub = Uzbek choyxona but with distinct social functions).

Stylistic lacunae: Words that exist in both languages but differ in usage or
frequency (e.g., Uzbek honorific forms of address vs. English neutral forms).

2. Examples in English and Uzbek

Time-related concepts: Uzbek prayers divide the day (bomdod, peshin, asr,
shom, xufton), while English divides it simply into morning, afternoon, evening,
night.

Kinship terms: English uses aunt and uncle broadly, whereas Uzbek specifies
xola/amma and tog‘a/amaki.

Cultural traditions: English Thanksgiving has no equivalent in Uzbek, while
Uzbek Navruz has no exact English counterpart.

3. Implications in Translation

Translators must consider strategies for bridging lacunae:

Descriptive translation (e.g., sunnat to‘y — “circumcision ceremony for boys
in Uzbek tradition”).

Borrowing (e.g., Navruz kept as is, with a footnote or explanation).

Functional substitution (e.g., pub — “local tea house” in Uzbek context,
though imperfect).

Lacunae are also directly connected with the theory of linguistic relativity.
This theory, proposed by Sapir and Whorf (1956), demonstrates the influence of

languages on human thought.[7] According to it, every language categorizes the
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world in its own unique way, and in this process, concepts emerge that do not exist
or are not fully expressed in other languages.[8] For instance, the English concept
of privacy is widely used, whereas in Uzbek there is no complete equivalent for it,
which reflects the differences in social values between the two societies. In addition,
linguocultural lacunae are often associated with emotions and values. For example,
in Uzbek, such concepts as or-nomus (honor, dignity) and qadr-qimmat (self-respect,
worth) are integral parts of the national worldview, but they do not have precise one-
word equivalents in English. Similarly, English terms like fair play or privacy are
difficult to translate directly into Uzbek Onomastic lacunae (gaps related to proper
names and geographical terms) also exist. For instance, the words Oxford or
Cambridge in English denote not only city names but also represent an entire
educational system, historical prestige, and cultural stereotypes. In Uzbek, names
such as Bukhara or Samarkand signify not only geographical locations but also a
rich historical and cultural heritage. In translation theory, some scholars (Kade,
1968; Catford, 1965) link the concept of lacunae with non-equivalence, studying in
detail the problems that arise in translation.[9] According to them, lacunae appear
not only at the lexical level but also at pragmatic and stylistic levels. For example,
the English phrase How are you? Often functions merely as a greeting, while the
Uzbek Qalaysiz? Genuinely inquires about one’s well-being. This seemingly small
difference can also be regarded as a lacuna. Another important aspect is gender and
social lacunae. In English, the neutral form of address Ms. Reflects gender equality,
whereas in Uzbek such a neutral form does not exist. Instead, forms like xonim
(lady), opa (older sister), or singil (younger sister) are used, which are based on
social and age distinctions. This, too, is considered a sociocultural lacuna.

Conclusion

Lacunae represent not only lexical gaps but also cultural differences between
English and Uzbek. They challenge translators and learners, yet they also provide

valuable insights into national conceptual spaces. By examining lacunae, we better
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understand how languages shape thought and culture. Moreover, raising awareness
of lacunae enriches translation studies, aids foreign language teaching, and
strengthens intercultural communication. Future research should further explore
pragmatic strategies for overcoming lacunae in modern media, literature, and digital
communication.

In conclusion, the phenomenon of lacunae plays a crucial role in
understanding the deep interrelation between language and culture. The comparative
study of English and Uzbek lacunae reveals how linguistic gaps are not merely
lexical absences but reflections of distinct worldviews, traditions, and social values.
Absolute, relative, stylistic, and cultural lacunae demonstrate the diversity of human
cognition and communication patterns. Recognizing and analyzing such gaps allow
translators and linguists to approach cross-cultural communication with greater
sensitivity and precision.Furthermore, understanding lacunae contributes to the
development of translation strategies, enhances language teaching methodologies,
and broadens intercultural competence. As globalization intensifies intercultural
exchange, the study of lacunae remains an essential tool for preserving national
identity while promoting mutual understanding among linguistic communities.
Future research may focus on pragmatic and cognitive approaches to lacunae in

digital and intercultural contexts to further enrich translation theory and practice.
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